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also influenced by the reflection, that our own 
exertions to promote the cause of enlightened 
religion and Christian unity, have been every- 
where met by the priests of Rome with a deter- 
mination, as far as in them lies, to stifle thought 
and put down inquiry, and in some cases, at least, 
by misrepresentations and calumnies so gross, that 
none but the most ignorant can be deluded by 
them. 

Most assuredly the time is not far off", when 
men who live in a free country, and know that 
they are no longer ignorant and superstitious, 
but able to use their reason, will assume courage, 
and venture to inquire fearlessly (we hope it may 
not be rashly or in an improper spirit), not merely 
into conflicting forms of Christian belief, but 
even into the truth of the pretensions of Chris- 
tianity itself. We are strongly persuaded that 
an antidote to infidelity must be found in en- 
larged reason and increased knowledge, and not 
in the inculcation of blind faith. It is not by 
keeping men from investigating the evidences of 
religion, that they can be preserved from the 
dangers of scepticism and doubt ; it is not by 
limiting education, but by extending it. The 
priests of a foreign system may, indeed, find it 
their interest to postpone the evil day of thought, 
and scrutiny, and free examination, by every 
means in their power. We warn them, however, 
that they may strain the cords too far, by which 
they would hope to restrain the multitude from 
pressing too curiously into their mysterious pre- 
cincts. The man who has once got a glimpse of 
freedom, and discovered that his neighbours 
have acquired the same, will not be slow in ally- 
ing himself with kindred spirits for their mutual 
benefit ; men will thus strengthen one another in 
their common struggle for light and knowledge ; 
and the more eagerly the priesthood of any reli- 
gious system struggles for dominion over their 
minds and consciences, the more earnestly will 
laymen fortify themselves for the great struggle to 
be free. If the priests of Rome would maintain 
their supremacy, we tell them they must do so 
by a fair and manly attempt to prove their oppo- 
nents wrong and themselves right ; not by pro- 
claiming all inquiry to be sinful, and denouncing 
those who would hear both sides, as infidels or 
apostates. If they would have the world to be 
what they call Catholic, they must allow their 
own claims to be discussed in a candid and 
Christian temper. They must cease from a 
warfare of curses, and denunciations, and in- 
stigation of popular violence, against those who 
(whether they be right or wrong in their opinions) 
are sincerely anxious to discover and propagate 
truth. They must, if they can, meet argument by 
argument, not by violence and abuse. If the press 
is made an instrument of disseminating error, 
why do they not use it to disseminate truth ? If 
such pages as our own can be counteracted by 
a publication more learned, more accurate, more 
deeply thinking than ours, why do they not estab- 
lish such a publication ? We can assure them it 
would be read by both parties, and, if they have 
truth on their side, would produce them a golden 
harvest, both of money and fame. There is one 
reason — we think there can be but one — why they 
Lave not ventured, and we are bold enough to 
foretell why they never will venture on such a 
Step, and it is simply this — that their wisest men 
know that their main strength consists in the 
ignorance and timid credulity of the multitude, 
and that the atmosphere of free discussion is not 
favourable to the growth of what they call piety, 
and we call superstition. We are sure there are 
many sincere and excellent, though, perhaps, 
shortsighted men in the Church of Rome, who 
would readily try, if permitted by their longer- 
headed superiors, to measure lances with us, as 
we rejoice to see some of our able and intelli- 
gent brother laymen have done, honourably 
*nd spiritedly, though, in a more limited 



way than we would desire in our pages ; 
but such leaders as Cardinal Wiseman, and 
Dr. Cullen, and Mr. Newman are, we opine, i 
too wise to hazard such a commission of inquiry ; 
into the truth of a Christianity, moulded after the 
fashion of the middle ages, and would rather I 
leave the Bible without any other basis than the 
voluntary credulity of those who may be willing, 
to accept both its authenticity and its alleged doc- 
trines, on the assumed authority of their exclu- j 
sive Church, than run the risk of teaching men 
to think for themselves. To men of that stamp, ' 
no doubt, any work on the evidences of Chris- ' 
tianity, however able and unexceptionable in 
other respects, is objectionable in this, that it 
leads its readers into those regions of reason and 
inquiry, where proofs are looked tor and must be 
provided, and out of the domains of that implicit 
faith in which all things are to be taken for 
granted, and nothing proved ; forgetting the in- 
junction of the Apostle — " Prove all things ; 
hold fast that which is good'' — 1 Thessalonians 
v. 21 (Douny Bible). Will any of the Bishops 
or Priests of the Church of Rome now come for- 
ward, in or out of our pages, to grapple with and 
discuss the question of the boasted infallibility 
of their Church ? or will they trust to the old 
policy still, and calculate on mankind for ever 
continuing to take it for granted, without proof? 
We shall see. 



Comsptkiue. 

ON THE VISIBLE CHURCH. 

TO THE EDITOK Or THE CATHOLIC LAYMAN. 

Sir— The visibility of the Church being a subject in 
which every class of Christians should feci a deep interest, 
and -which I am anxious thoroughly to investigate, without 
any admixture of bad feeling, and as you have repeatedly , 
signified your willingness to have it discussed in your jour- 
nal, I beg to trespass on your usual kindness in resuming the ; 
matter, and to state, most distinctly, that any apparently 
strong expressions I may have used were not by any means 
designed to irritate or to give offence, but merely to elicit 
from you the most powerful reply that the advocates of 
your system are capable of putting forward, and which, 
from your talents and resources, you would appear so pre- 
eminently qualified to give. 

The u arguments to prove that Christ might have no vi- 
sible Church on earth " are the best that I have invariably 
heard used by Protestants, lay and clerical, with whom I j 
have been acquainted ; so, for their editication as well 
my own, I am amply compensated for my trouble in find- 
ing such arguments rejected by you, and thrown overboard 
altogether. 

Now, sir, as you are an avowed advocate of the perpe- 
tuity and visibility of your Church, I maintain I have a 
perfect right to challenge any epoch in your Church his- 
tory, as naturally involving a question of the visibility. I 
could with equal advantage select other periods — that of 
Berengarius, upon which I happened to light, will 
answer the purpose. 

You indignantly repudiate the idea of the Roman 
Church, and the others in communion with her, being at 
that time the Church of Christ ; you say I have misunder- 
stood your word6 on this head. If I have, you are to blame. 
In my first letter (Catholic Layman, 1853, page 9), I 
have put the same construction upon these words, and you 
then quietly acquiesced in this interpretation. You say 
I have mistaken the meaning of the 19th Article, which, 
in your sense, is " the sublimcst definition of the visible 
Church." Is it, I ask, a definition of an nonentity, or of 
something that has a real being? If it be a reality, why 
not point out the hens of its existence, as 1 said before V 
or is it a definition of something that exists only in your 
own imagination V "Oh," you say, " it was all over the 
world, wherever there were bishops, clcrgv, and people," 
&c. (C. L., July, 1853, p. SI). Surely, sensible men of 
your own communion will not be satisfied with so vague 
and indefinite an answer, much less persons of a different 
religious persuasion. Then you say — " It is time to look at 
the great fact, that the Greek and Eastern Churches really 
exist, though not in communion with Rome, superior to 
her in having preserved the Catholic creeds without mix- 
ture or addition" (C. L., July, 1853, p. 82). 

Sir, I am aware of the existence of these Churches. 
Am I to understand that they constituted the true Church 
of Christ ? If I take your words in this sense, I dread a 
castigation for making " a part equal to the whole ;" and 
if they arc not so taken, it is to no purpose to mention the 
existence of these Churches — " Quo tencam vnltus mu- 
tantcm protea node" 

Now, sir, as this is a new feature in our controversy, I 
shall propose to you this dilemma : — If these Churches 



were not the true Church of Christ, you have failed to 
point out any true visible Church of Christ at all ; and if 
these were the true Church, I call upon you to reconeila 
this with the 19th Article itself, which says that these 
Eastern ChurchcB had erred as well as Rome " in then- 
discipline, ceremonies, and faith." Wind that. 

But you will exclaim, " Our correspondent mistakes the 
meaning of the Article," which only says that the Eastern 
Churches had erred too, but not so grievously as Rome, 
and the Greek Church is not at all censured by the Article : 
so, according to our principles, " they would not cease to 
be a visible Churchy 

That the Greeks believe Transubstantiation and the Sa- 
crifice of the Mass is a fact so well authenticated, that 
candid Protestants do not attempt to dispute its certainty. 
That learned traveller, William Eorbcs, Bishop of Edin- 
burgh, in a treatise, entitled " Moderate and Pacific Re- 
flections on Controversy," acknowledges that the " Greek! 
and Latins agree in this belief.'' He quotes the testimony 
of Greek writers. Nicetas, in his " Orthodox Treasure ;" 
Eutbymius, in his " Panoply ;" Nicholas, Bishop of 
Mcthone ; Sanimias, Bishop of Gaza ; Nicholas Caba- 
silas ; Mark of Ephesus ; and Bessarion — all these 
openly profess this dogma in their works. Add to these 
the celebrated historian and physician, Gaspar Pucerus, and 
the English traveller, Sandius,"in his " Mirror of Europe," 
page 233, says — " The Greeks agree with the Romans on 
Transubstantiation, the Sacrifice and principal parts of the 
Mass." 

Professor Brerewood, of London, in his " History of 
all the Religions throughout the World," does not venture 
to assert that on Transubstantiation the Greeks differ in 
any respect from the Latin Church. Speaking of the 
Assyrians, the Copts or Egyptians, the Abyssinians, he 
does not assert that thev differ in this point from the Roman 
Church. 

The Lutheran Olearius, in his " Travels from Muscovy," 
says: — "The Muscovites believe Transubstantiation; that 
is," that the bread and wine are truly changed into the body 
•uid blood of Jesus Christ." 

Cerularius, Bishop of Constantinople, who WTOte with 
great virulence against the Latin Church, soon after the 
condemnation of Berengarius, and, amongst other matters, 
for using unleavened bread in the sacrament, does not 
charge her with any error on the Eucharist. 

At the Council of Florence, when the Greek and Latin 
Churches were reconciled and united, they had no disagree- 
ment about Transubstantiation, though all other grounds 
of dissension were examined. The Eastern Churches also, 
and particularly the Greek Church, deny the procession of 
the llolv Ghost from the Father and Son.— See Acts of 
the Council of Trosly, held A.D. 909, by Herve, Arch- 
bishop of Rhcims, and his suffragans. This dogma is 
inserted into the Nicene Creed, and professed in the Fifth 
Article of the Church of England. 

If you persist, after this, to maintain that these Churches 
had preserved the Catholic creeds inviolate, and tliat they 
were the true, visible Church of Christ, yours must be 
latitudinarian principles, indeed. 

In fine, I call upon you, unequivocally, to say why Be- 
rengarius did not put himself under the patronage of these 
Churches. If they were the true Church, and he perse- 
cuted for truth, they would at once extend to him sympathy 
and protection. The distance to either place (as you will 
see by the map) was comparatively short, and he could 
thus have avoided the disagreeable alternative of being 
either a " weathercock or a martyr." 

Sir, I hope you will give this matter of the Eastern 
Churches " a candid consideration." I do not see how yon 
can reconcile my objections, without coming to the con- 
clusion that these Churches, equally with Rome, had repro- 
bated the new-fangled opinions of Berengarius : and that 
this man, at that time the only representative of Protestant 
principles, had not one place in this wide world, to look to 
for sympathy or protection, " destruction before him and 
sorrow behind." 

<t>i.\a\i]9nc. 
The question between us and " Philalethes," as to the sense 
in which we have spoken of the Church, appears to us to 
be this : — We had spoken of the " Christian Church," and 
" the Church of Christ;" and in his last letter (Catholic 
Layman, July, 1853, p. 81), " Philalethes'' put this con- 
struction on what we said- — '-You mean, of course, the 
Roman Church, and the other Churches in communion 
with her, which you hero seemingly admit to be the true 
Church of Christ.'' 

Of this we said— "We spoke plainly and evidently of 
the whole Church, and our correspondent says — 'Of 
course, you mean a part only' " (July, p. 2, col. 1). Our 
correspondent now replies again to this ; and his reply 
seems to be to this effect—" I beg your pardon for having 
mistaken you ; I thought, when you spoke of ' the 
i Christian Church,' you meant a part of it only — that is, 
• the Roman part ; but now I see plainly that you meant 
1 the other part only— that is, the Greek part." We really 
' must tell our correspondent that he has mistaken us again. 
I When we speak of the Christian Church, or the Church of 
' Christ, we do not mean either part, or any part by itself, 
i but wc mean the whole. We have already explained oar 
| meaning in a way which we thought prevented the possi- 
bility of mistake. Wc mean "by the visible Church of 
Christ on earth," the sum total of all bishops, priests, and 
people, professing the Christian faith, over the whole 
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world ; and we point to the Catholic Creeds as containing 
a fall and concise statement of that faith. 

Now, we really do not see what room there is to mis- 
take what we mean by the risible Church of Christ on 
earth. 

What, then, is the difference between us and Roman 
Catholics? 

We have always thought it to be this — that they consider 
the Church of Christ to consist only of that part which 
acknowledges the Soman Church to be the mother and 
mistress of all Churches, and the Pope to be the Vicar of 
Jesus Christ on earth : and, of course, that all other bishops, 
clergy, and people that do not acknowledge this, are no 
part of the Church of Christ on earth. We have always 
thought that this is the keystone of their notion of the 
Church ; whereas we think that there are Churches on 
earth, parts of the visible Church of Christ, that do not thus 
acknowledge the Roman Church as mother and mistress, 
nor the Pope as Vicar of Christ : and yet, notwithstanding, 
are really parts of Christ's Church on earth. 

We are truly happy to see that in this essential question 
" Philalethes" appears to agree with us. 

We pointed to the Greek Churches, which do not ac- 
knowledge Rome as their mother and mistress, and which 
expressly deny that the Pope is the Vicar of Christ ; we 
pointed to them in proof that " Philalethes" was wrong in 
taking the expression " Christian Church," as if it meant 
only the Roman Church. And to this " Philalethes" an- 
swers — "Sir, I am aware of the existence of theseChurches." 
Very good : then these are parts of the Church of Christ 
on earth, though they do not acknowledge Rome as their 
mistress, nor the Pope as the Vicar of Christ. 

We have now good grounds for hoping that as " Phila- 
lethes" and we come to understand each other better, we 
shall agree in sound notions of the Church of Christ. 
This is the effect we hope for from a fair and candid dis- 
cussion. 

"Philalethes" takes some pains to prove that this Greek 
Church holds Transubstantiation ; but he produces no 
proof except the opinions of individuals. We have already 
called on him to say whether he considers this method of 
proof, sufficient to establish the doctrine of a Church ; and 
he has not answered us. 

For instance — if we produce as many and as great au- 
thorities in the Church of Rome, saying, "The image is to 
be worshipped with the same honour and worship with 
which we worship those whose image it is," will he admit 
this as proof that this is the doctrine of the Roman Church ? 
We ask him to answer this — " Yes," or "No." 

If he will not what right has he to offer us the same 
proof that the Greek Church holds Transubstantiation ? 

How do we know that the Roman Church holds Transub- 
stantiation ? We know it thus : — She has decreed it in the 
Council of Trent, and has put it into her creed. We ask 
the same proof that the Greek Church holds it. Let " Phi- 
lalethes" show us in what council she had decreed it ; in 
what creed she has inserted it. 

With respect to the case of Berengarius, which has hi- 
therto been the main subject of" Philalethes's" letters (but 
of which he says so little in this letter), we beg to say, that 
we do not atpresent clearly understand how far "Philalethes" 
agrees with us, or how far he differs from us, about the 
real merits of that question. We think no good can come 
of any discussion in which the parties do not take due 
pains, each to understand the real opinions of the other 
about the matter in discussion. We, therefore, beg " Phila- 
lethes" to tell us exactly what his opinion is. 

The question stands thus: — "Philalethes"broughtforward 
the fact, that Berengarius was condemned, and forced to 
retract his opinion in various councils. We selected the 
most important, that which has been put in the canon law, 
consisting of Pope Nicholas II. and 113 bishops, hell at 
Borne, in the year 1050. We gave the words which Be- 
rengarius was compelled to sign— that the true body and 
blood of Christ is, " in a sensible manner (sensualiter), handled 
by the hands of the priest, broken and ground by the teeth 
of the faithful." We affirmed that the word, sensualiter, 
can mean nothing else than this, " in a way that our senses 
can judge of and perceive." Now, we want to understand 
what "Philalethes" thinks of this. Does he think that the 
Pope and Council were right? or does he think that they 
were wrong V He has not told us, and we call on him to 
tell us : wo cannot discuss this matter with him without 
knowing what his opinion is. We, therefore, call on him 
to answer this. 

Our opinion is, that he will never venture to say that the 
Pope and the Council were right. 

And if they were wrong, and if — according to his 
notions — the Pope and the Council spoke the doctrines of 
the whole Church, where was then the visible Church of 
Christ, according to his notion? 

But if the Pope and Council were wrong, what are we to 
think of those, who, on " Philalethes's " confession, placed 
Berengarius in a position in which he had nothing but 
" destruction before him and sorrow behind," merely be- 
cause he did not continue stedfast in the profession of false 
doctrine ? 

But " Philalethes " asks, why did not poor Berengarius 
walk off out of the Council at Rome to Constantinople ? 
He tells us to look at the map, and it is only a step. Well, 
oh a small map it may be three inches ; but on the ground 
H may be a thousand miles. It was not so easy to do this 
when Rome was in her glory. If this were so easy, what 



s fool John Hnss must hare been ! Why did he not walk 
away quietly when they were going to bum him ? 

We have received other letters, not meant for publica- 
tion, on this subject of " the visible Church." We in- 
tend, in our next number, to propose our views more fully 
ecmcerning it. 



ON PURGATORY. 

TO THE EDITOR OP THB CATHOLIC LAYMAN. 

Stn— I shall now proceed to obviate your objections, 
and to gratify you by showing that what you reject as 
" mere assertion" can be supported by irrefragable proofe ; 
and that what you so explicitly deny is a matter of fact. ! 
I shall begin with St. Basil, Com. in Cap. ix. Isai. T. 1. j 
p. 654 : — " The words of Isaiah (Cap. ix. 19) — through 
the wrath of the Lord is the land burned" — declares " that 
things that are earthly shall be made the food of a punish- ] 
ing fire, to the end that the soul may receive favour and 
be benefitted. And the people shall be as fuel of the fire" i 
(ibid) : This is not a threat of extermination, but it de- ! 
notes expurgation according to the expression of the 
Apostle ; " If any man's works burn he shall suffer loss ; ' 
but himself shall be saved, yet so as by fire" — (1 Cor. iii. | 
15.) Truly, since our God is called a consuming fire, he 
will consume the wood and what vices arise from matter, 
which adhere to the soul in the flesh, not in the spirit. ' 
And when the fire shall have consumed the wood of sin, as 
it does grass, then that matter being destroyed which was 
fuel to the chastening fire, the Prophet says — " The burnt 
mountains shall repose," &c. (ibid Cap. x. p. 563-4). St. ' 
Gregory of Nyssa (Orat. pro defunct, Tom. 11, page 166, ' 
et seq.) "But when he (man) has quitted his body and 
the difference between virtne and vice is known, he 
cannot be admitted to approach the Divinity till the 
purging fire shall have expiated the stains with which he 
was infected." Next, St. Ambrose, (Serm. xx. in Psal. 
cxviii. T. 1, p. 1238)—" Take care that you carry not with 
you to the judgment seat of God, wood nof stubble which 
the fire may consume. Take care, lest, having one or 
two things that may be approved, you at the same time, 
have much that may give offence." " If any man's works 
burn, he shall suffer loss ; but himself shall be saved, yet 
so as by fire, (1 Cor. iii. 15)." " He will be saved," the 
Apostle said, because " his substance shall remain, while his 
bad doctrine shall perish." Therefore he said, yet so as by 
fire, in order that his salvation be not understood to be 
without pain. He shows, that he shall be saved indeed, 
but that he shall undergo the pain of fire, and be thus puri- 
fied, not like the unbelieving and wicked man who shall be 
punished in everlasting fire. (Com. 1. Cor. T. 2, in App. 
page 122)." St. Jerome, (Adv. Jov. Lib. ii. torn. iv. par. ii. 
page 215. )says : " If he, whose work has burnedand suffered 
loss (as the Apostle says) shall lose the reward of his labour, 
yet shall he be saved by the trial of fire, so he whose 
works shall abide which he built upon, shall be saved with- 
out fire. Thus there will be some difference in the degrees 
of salvation." In his comment on Isai. Cap. lxv. T. ii. 
page 402, he lays down this doctrine with equal perspicuity. 
"As we believe the torments of the devil, and of those 
wicked men, who said in their hearts there is no God, to be 
eternal ; so in regard to those sinners who have not denied 
their faith, and whose works will be proved and purged by 
fire, we conclude, that the sentence of the judge will be 
tempered with mercy." My next witness, St. Augustine, 
(in Enarr. Psal, xxxvii, T. iv. page 295) bears unequi- 
vocal testimony regarding this dogma of Catholic faith in the 
fourth and fifth centuries. He says, " Cleanse me so in this 
life, that I may not stand in need of that purifying fire, de- 
signed for those who shall be saved, yet so as by fire. And 
why, but because (as the Apostle says) they have built 
upon the foundation wood, hay, and stubble ? If they had 
built gol ■' and silver and precious stones, they would be 
secured .Yom both fires, not only from that in which the 
wicked shall be punished for ever, but likewise from that 
fire which shall purify those who shall be saved, yet so as 
by fire." The identity of sentiment, so observable in these 
passages, is a striking illustration of the uniformity of 
opinion held by the Catholic Church in the fourth century, 
respecting this point of doctrine. Their testimony shows, 
that it was then the belief, as it is now, that some souls 
were purified after deatli "before they were allowed to ap- 
proach the Divinity," so that their notion of Purgatory is 
one and the same with that of the Catholic Church of the 
present day, neither of which bear any analogy to the over- , 
charged picture of Purgatory which you give from '* a Con- ; 
stant Reader," in page 58, vol. ii. No. 17, Catholic Lav- ! 
man ; the tinting of which you set off by some florid 
touches of your own. The Church, at this time, prayed 
for the dead too, but not after the manner of the Church of 
England, as I shall presently show. At some future time 
I shall meet you on what you call the unscriptural cha- 
racter of the doctrine of Purgatory ; but, atpresent, I am 
examining, on that point, witnesses of the fourth century; 
and it is most gratifying to perceive what a uniformity of 
opinion pervades their evidence, with respect to this doc- 
trine, as believed and taught by the Church at that time ; 
and thus by the seal of their corroborating testimony, they 
stamp on it the impress of the doctrine of Jesus Christ. 
I can find in these Fathers no conflicting evidence, no di- 
versity of opinion regarding Purgatory ; no speaking of it 
■ " as a thing that might or might not be ;" but, on the con- 
trary, the clearest and fullest direct evidence in its favour. 



This you give as mere assertion, and by your own role 

goes for nothing. 

That it may the more easily appear how closely the opi- 
nion of Origen on the doctrine of Purgatory agrees with 
that expressed in the above cited passages, I shall hete 
subjoin his words — " But when we arrive at that place, lie 
that brings many good works and little that is evil, this 
evil the fire shall purify as it does lead, that the whole may 
become pure gold. He that takes with him more of lead 
suffers the more, that he may be refined, and what little of 
gold there is after the purification remains. But should 
the whole mass be lead, that man must experience what is 
written. — " The sea covered them ; they sank as lead w 
the mighty waters," — (Horn, vi. in Exod. T. ii. p. 148.) 

Again — "For, if on the foundation of Christ, you have 
built not only gold, and silver, and precious stones, but also 
wood, and hay, and stubble, what do you expect when the 
soi-.l shall be separated from the body ? Would you enter 
into heaven with your wood, and hay, and stubble, to defile 
the kingdom of God ; or, on account of those incumbran- 
ces, remain without, and receive no reward for your gold, 
and silver, and precious stones ? Neither is just. It re- 
mains, then, that you be committed to the fire, which shall 
consume the light materials ; for our God, to those who 
can comprehend heavenly things, is a consuming fire. But 
this fire consumes not the creature, but what the creature 
has himself built, wood, hay, and stubble. It is manifest, 
that in the first place, the "fire destroys the wood of our 
transgressions, and returns to us the reward of our good 
works." — Horn. xvi. in Jerom. T. iii. page 231. 

Those fathers of the fourth century, whose opinions I 
have given, either declare the established doctrine of the 
Church at that period, or they wrote what was untrue, or 
heretical. If they have given us the doctrine of the Church 
in their time, such doctrine must necessarily be true, unless 
you succeed in showing the Church heretical at that time. 
If they published that which was not the doctrine of the 
Church at that time, and wrote only to puzzle posterity, 
why were not these false principles then, or in the next age, 
condemned by the Church? To this proposition, I demand 
a direct reply ; and the same I repeat with regard to the 
citations from Origen, against whom you have not yet 
given anything more convincing than mere assertion, or in- 
dividual opinion, neither of which can be admitted as 
proof. You conclude, rather hastily, that the question of 
Purgatory, with respect to the first "three hundred years of 
the Church, " may now be considered as settled ;" this, 
too, is assertion, and will require to be formally proved. 
Origen still stands forth with the same undiminished as- 
surance of credibility, as when I first put hint forward ; in 
the sporting phrase, I say, " You have not yet taken a 
feather out of him," and now he must stand or fall with 
those other Fathers in whose company I have placed him; 
yet, should I give him up as being heretical, it would be 
no difficult matter, independently of him, to prove that 
the Church, in the second and third century, held the doc- 
trine of Purgatory ; this I will prove when you show by 
proper authority," the Catholic Church, that my citations 
from Origen are heretical, and have been condemned. 

The Catholic Church of the fourth century prayed for the 
saints, and for the others who died in the Christian faith in 
quite a different manner. — (Epiph. Hcer. 7o, sec 7, t. i., 
p. Oil.) (St. Aug. Ench. cap. 109.) For the latter they 
prayed that God would grant them pardon of their sins, that 
lie would have mercy on them ; and for the former, their 
prayers were thanksgivings.— (Ibid.) " There is a way of 
living so good that it does not need these helps of prayers and 
oblations after death. — (St. Augustin Ench. cap. 109, 
110.) They who need not these helps after death, namely, 
the saints, who bring with them, out of this world, only 
gold, and silver, and precious stones, are, at once, admitted 
to glory. Of them it issaid (Apoc. iii. 21) — "will I grant 
to sit with me on my throne ;" and (Apoc. ii. 26) — " I will 
give him power over the nations, and he shall rule them 
with a rod of iron." To these saints, who are already com* 
into the kingdom of God, the supplicatory import of " thy 
kingdom come" is inapplicable ; neither have you given any 
proof of the contrary. I hold, with St. Cyprian, as I have 
already stated, that " they pray anxiously to God for our 
salvation," and by their intercession for man, they exercise 
that power so distinctly expressed by a rod of iron. They 
offer up the prayers of the saints on earth to God (Apoc. 
v. S.) (St. Cyril, Catech. Myst. v., n. ix. x., page 328) 
declares that — " The souls of the dead are relieved and 
comforted by the sacrifice of the altar and by prayer." If 
space permitted, I could supply many other quotations, 
equally positive, in favour of this doctrine, all proving the 
efficacy of prayers, &■■■., for the dead, and the remission of 
some sins in a future world ; so that it is evident that these 
prayers, in the fourth century, did go beyond the Protestant 
notion of prayers for the dead ; and if the Catholics have, 
as you say, grossly violated the ancient praetu e of prayers for 
the dead, it is truly consoling to find we are partners in that 
violation with these holy men named in this paper. In the 
next place, to my demand of a Scripture proof for holidays 
in honour of the saints, &c, you reply that, " Scripture 
proof is required only for articles of faith," and not for 
" rites and ceremonies," and thence you infer the Churci 
has power to appoint holidays. Are we to understand that 
" rites and ceremonies" are holidays and prayers ? This IB 
precisely your argument. 

If Heb. xiii. 7, be with you direct authority to comme- 
morate the Apostles, you must admit, on the same direct 



